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NOTES ON THE CODE OF gAMMUKABI. 
By Rev. C. H. W. Johns, 

Queens' College, Cambridge. 

The code of Hammurabi which has just been published by 
Professor V. Scheil, and on which Dr. Pinches read a short paper 
before the Society of Biblical Archaeology on November 12 last, 
is sure to attract much attention before long. It is obvious to 
suppose that it will receive continual illustration from the already 
well known legal documents contemporary with it, published by 
Meissner in his Beitrdge zum altbabylonischen Privatrecht {M. 
A. P.) ; by Dr. Pinches in Cuneiform Texts from Babylonian 
Tablets, etc., in the British Museum [C. T.), in Parts II, IV, 
VI, VIII ; by Strassmaier in his Die altbabylonischen Vertrdge 
aus Warha {B), and by Professor Scheil in Une Saison des 
Fouilles h Sippar [S). On the other hand, there are many 
points in them which the code will clear up considerably. 

The code is quoted by the sections as numbered in Scheil's 
edition. Dr. H. Winckler, in the last number of Der Alte Orient, 
gives a translation under the title of " Die Gesetze Hammurabis. 
Das alteste Gesetzbuch der Welt." He adds a brief introduction 
and a few explanatory notes. He also adopts Scheil's section 
numberings, which are quoted in these notes. It is assumed 
here that the reader will have at hand both Delitzsch's Hand- 
worterbuch and Muss-Arnolt's excellent Concise Dictionary, so 
that it is not needful to pad out the notes with extracts from the 
lexicons. 

Thus the sort of land called KI-GAL, so often occurring 
in the legal documents, of which no one seems to have pointed 
out the true meaning, is shown by § 44 of the code to be merely 
" unreclaimed " land, or land out of cultivation. A cultivator who 
took such land generally undertook to bring it into cultivation 
and meantime had it rent free for a time, usually two years. It 
was neither bad land, nor high land, nor anything but ordinary 
land, only not in cultivation for the time being. The present 
writer had obtained this meaning from a large number of examples 
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in the above publications, too long to quote here, but the code 
replaces this long inductive process by direct witness. It is not 
yet clear how the signs KI-G-AL or KI-DAN were read in 
Semitic Babylonian, perhaps kigallu. 

The obscure epithet of a house, KISLA5, is shown by 
§ 113 to be read maskftnu. This was already known to be one 
of the readings of KISLA5, but apparently no one had pre- 
ferred it to the many others known. The reason probably was 
that maskftnu, "a place," seemed too general a meaning to be 
any help. The code shows that it was a "granary," or "barn," 
a meaning which could not have been deduced from the simple 
mentions of its sale, or hire, which were all that legal documents 
could furnish. Evidently it is derived from sakanu, "to place," 
and means a place of safe deposit. 

THE MUSkINU, OB "poor MAN." 

This title, ideographically written amSlu MAS-EN-DA, 
is given by C. T., XII, p. 16, 1. 42, d ef, as muskinu, with the 
pronunciation MA-AS-DA. The lines preceding give MAS- 
DA, with the pronunciation MA-AS-DA, also = muskinu. 
This is undoubtedly the original of ISOSI , and hence of Italian 
meschino, Portuguese mesquinto, French mesquin. It denotes 
the "pauper," cripple or unfortunate. It occurs continually in 
the code as a class name, distinguished alike from the amfilu, 
or freeman, and the ardu, or slave, and always occupies an 
intermediate place. Hence Scheil's guess "noble," Mem., IV, 
p. 26, note 1, is peculiarly unfortunate. It is usually derived 
from kftnu, "to humble oneself before god." But there is some 
doubt about this. The phrase muskinlitu illak occurs, Oafa- 
logue, pp. 15 sqq., meaning "he shall come to beggary." Hom- 
mel's suggestion to connect it with 'ifis as = musakinu is 
tempting, but has not much support, B. D., I, 217. 

But, at any rate, we may render " pauper," or commoner, as 
distinguished from the "aristocrat." He is the subject of special 
legislation. If he had stolen from a temple or palace he had to 
restore tenfold, as against the freeman's thirtyfold ; § 8. As it 
seems to be contemplated that the freeman also might be too 
poor to pay his fine, we may regard this rather as a class distinc- 
tion than a mere indication of poverty. He might hold slaves ; 
§§ 15, 175, 176, 219. 
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He was subject to the Sisit nagiri, or summons of the 
n&giru. As this is the technical phrase for the corv6e, or for 
compulsory military service, it is clear that the amfilu was 
exempt ; § 16. The slave seems also to have been so subject. 
The muskinu was inclined to avoid this summons, and might 
take refuge in a freeman's house. The penalty for harboring 
him and not producing him on the summons of the nftgiru, who 
was "over the levy," was death; §16. The word nagiru is 
evidently connected with agftru, which is clearly the source of 
ayyapo^, ayyapiov, the compulsory commandeer. If he divorced 
a childless wife, who had no dowry, he paid her one-third of a 
mina of silver, for her divorce, § 140, while a freeman paid a 
full mina. 

Special modifications of the law in his case are given in §§ 198, 
201, 204, 211 : assault and battery was compounded for by a fine, 
while the same injuries done to an aristocrat were revenged under 
the lex talionis. He paid a lower doctor's fee, § 216, but he 
was fined less for causing the death of his child, § 222. The 
status of the poor man is so marked that it will form an inter- 
esting study in connection with "The Literature of the Poor" 
in the Old Testament. 5ammurabi himself boasts of having 
constructed his laws so that none should oppress "the weak, 
the widow, and the orphan." 

THE VOTARY. 

This name seems best to use at present until more exact 
knowledge is to be had. The sign which denotes the office seems 
to be a compound of S AL, the feminine determinative, and either 
BAR, MAS, or ME. As is well known, the last three signs 
are well distinguished in the early texts, but are not easy to dis- 
tinguish in the cursive Babylonian of the First Dynasty. 

Meissner, in his Beitrdge zum altbabylonischen Privatrecht 
(Jlf. ^. P.), p. Ill, was the first to call attention to the existence 
of these ladies, whom he regarded as priestesses of Samas. He 
read the signs either SAL or UD. But what he read as UD 
was probably only a badly formed SAL followed by the vertical 
of BAR, MAS, or ME. Arguing from the data available to 
him, he was inclined to place the UD above the SAL as a 
higher rank. In the cases known to him the sign was followed 
by the name of Samas. He also pointed out that one of the 
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names of the goddess Bfilit matati, in II R. 57, 11a, was 
AN-UD-AN-UD, which could be rendered "the divine UD 
of Samas." Further he pointed out that a princess might hold 
the ofBce, referring to M. A. P., 22, 24, where Iltani, the daughter 
of the king Ammizaduga, is, according to his readings, an UD 
of Samas. 

Dr. Pinches in his copies of contracts published in C. T., 
II, IV, VI and VIII, gave forms of the sign which could be 
taken either as SAL followed by BAR, MA§, ME, or even 
a single vertical only. In the Journal of the Royal Asiatic 
Society, 1897, p. 595, he gave it as his opinion that the sign was 
of doubtful derivation. "If, however, it be for SAL TIS it 
will present a parallel to amfilu TiS, one of the groups for 
kalft." 

Father V. Scheil, in his edition of the Code Sammurabi, Vol. 
IV of the M&moires de la DiUgation en Perse [D. P.), p. 56, 
note 1, gives the sign as a SAL with its horizontal crossed by 
one vertical, and says it is the sign for assatu. To prove this 
he quotes from a very archaic text at Constantinople, given in 
his Becueil de Signes, p 42, No. 101. But there the sign, as he 
gives it, is SAL-ME. But he does not prove that the sign 
there means assatu, "wife," for it might be "votary" or "mis- 
tress" equally well. 

The places in the code where it is used, col. ii, 36 ; xiv, 61 ; 
XV, 20, 45, 61, 73, 93, of Scheil's edition of the M^moires, give 
clearly SAL with its horizontal crossed by one vertical. Doubt- 
less the horizontal of ME or MAS was joined, by ligature, to 
that of Sal. The horizontal for bar should be lower. Hence 
we are left with SAL-ME or SAL-MAS. 

In § 110, it is followed by N IN- AN ; in §§ 178, 179, it is 
preceded by NIN-AN. In § 127, NIN-AN occurs alone. 
Now NIN-AN is given (Brtlnnow's Sign List, No. 10997) as 
= §ntu, the feminine of 6nu, "lord." Hence, as Scheil points 
out, D. P., p. 87, note 1, it is clear that our sign and NIN-AN 
are used to denote the same class of persons. They bore the title 
"lady" and could be indicated by that alone. 

Further, in § 180, the sign precedes fi-GE-A, which is given, 
Brfinnow's Sign List, No. 6251, as = kallatu. originally the 
"bride-chamber," then the "bride," and later a "daughter-in- 
law." Hence we may assume that kallatu was either a synonym 
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or nearly so. Scheil here renders it "recluse." In § 110, the 
code speaks of a votary "who does not dwell in the fl-GE-A," 
which Scheil there renders le clottre. The law evidently con- 
templates the possibility of her dwelling there. Hence these 
ladies had an official residence, called by the same name as the 
bride-chamber. If votaries of Samas, they probably were "brides 
of Samas." 

In § 181, we find the sign followed by NU-GIG, which is 
given in BrQnnow's Sign List, No. 2017, as kadistu, or ista- 
ritn. The same section gives as an alternative NU-MAS. 
Now it is well known that NU is the sign of personality, and 
can be read am6lu, M. A. P., p. 126, note 1, or even zikaru, 
Brtlnnow's Sign List, No. 1964. Hence we have a variant to 
Sal -MAS, only apparently masculine instead of feminine. 
But this cannot be pressed, for we have several ladies called NU- 
MA§, Lamazi, C. T., VIII, p. 50 ; Bu. 88-5-12, 33, 1. 6 ; Lama- 
zatim, a T., VIII, p. 2 ; Bu. 88-5-12, 10, 1. 16 ; and a daughter 
of Idin-Sin, C. T., IV, p. 48 ; Bu. 88-5-12, 713, 1. 16. Hence 
the signs NU-MA§, at least, include women. Besides, § 181 
uses feminine suffixes all through, which would hardly be done if 
a male was included. There is no possibility of reading NU- 
ME here. 

Lastly, in §§ 178, 179, 180, the code adds another title, SAL 
zi-ik-ru-um. Scheil, p. 87, note 2, renders this femelle du 
mdle, and, in the text, more generally, femme publique. But 
while zikru does mean "male," it is also an adjective meaning 
"named," "devoted." We may compare the name for "the 
peasant," zikru sa Ninib, as being the guildsman of Ninib, 
the patron god of agriculture. 

We may now note that among the values given for MAS are 
ellu, 6nitu, ebbu, zakaru, and for ME, ellu, ramku, 
zikaru. Hence clearly the above titles, 6ntu (for 6nitu) and 
zikru, may well be readings of SAL-MAS; and, at least, 
zikru, of SAL-ME. This renders it unlikely that zikru is 
different in meaning from the other titles. 

We may now return to the title kadistu. Undoubtedly 
this came to mean the same as the Hebrew, K'dela, but 
originally it only meant "consecrated." It was the kadistu of 
Istar who gained the unenviable notoriety for the class. We are 
not sure that the kadistu, votary of Samas, had exactly the 
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same character. But we may note that synonyms of kuddusu 
are ellu, ebbu, banii, halpft, kHs, and ramktl, which carry 
the ideas of "pure," "clear," "bright," "washed," etc. The 
purity is, of course, ceremonial, and closely to be connected with 
"consecration." It is evident that these are all ideas connected 
with the above ideographic signs. The other title, istarltu, 
of course, was specially appropriated to the votary of Istar. It 
is scarcely likely that one could call a votary of Samas an 
istarltu. 

There are several ladies mentioned in C T. with the title 
kadistu. Thus Erisatum, C. T., VI, p. 42; Bu. 91-5-9, 2470, 
1. 4. Compare the title arkli below. 

The dominant meaning of BAK, MAS is "separation," 
"division," "marking off." Scheil, p. 87, would render NU- 
BAR as la petiti, literally "not opened," hence "a virgin," 
but there is no good ground for this. 

There were other votaries besides those of Samas. Thus the 
code itself, proceeding as it did from a king who had made 
Babylon supreme, and there placed Marduk of Babylon above 
even Samas of Sippara, grants special privileges to the votaries 
of Marduk, in § 182. Votaries of Marduk appear in C. T., VIII, 
p. 6 ; Bu. 88-5-12, 42, 1. 3, Bagatum ; C. T., VIII, p. 50 ; Bu. 
88-5-12, 10, 1. 16, Lamazatum, also a NU-MAS; 9usulum in 
M. A. P., 94, 1. 6. 

On the whole, then, we may be content with the rendering 
"votary." The title "lady" was given her; she is associated 
with the kadistu, without being absolutely identified with her ; 
she was resident usually in a convent, as one may say, but not 
always so. The titles borne all point to consecration and cere- 
monial separation. 

The code throws considerable light on the status of these 
ladies. If they did not live in their convent, yet they might 
neither open a wine-shop, nor enter one, on pain of death, § 110. 
They are not directly forbidden to drink wine, but it is evident 
that they were required to be very strict in their behavior. 

They might not be slandered, nor held up to scorn — the code 
coupling them, in this respect, with married women — on pain of 
being branded on the forehead, § 127. This penalty was actually 
inflicted (C. T., VIII, p. 47; Bu. 91-5-9, 2190) on AmSl-Ninkuna 
for trying to upset a sale by his father, but in this case, it had 
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nothing to do with a votary. Hence they were protected from 
insult, and the profession carried no reproach with it. Note 
that a princess might join the sisterhood ; see p. 99 above. 

They might voluntarily join the sisterhood, and apparently, 
great as was the father's power in Babylonia, he could not stop a 
daughter from doing so. If he approved her wish, he might 
dower her as for a marriage, she becoming the bride of Samas (or 
Marduk). He might disapprove of her wish, and not give her a 
marriage portion, but she was not to be cut off from inheritance. 
The code steps in to regulate these contingencies. If a father 
did give an 6ntu, SAL-MAS, or SAL zikrum, a portion 
(the same words are used as for a bride's marriage portion) and 
wrote her a deed of gift, if he did not expressly insert the clause 
that she could leave it, or donate it, as she pleased, then after her 
father's death her brethren might take her field and garden (no 
house is named ; she probably was expected to live in the con- 
vent) and compound for their resumption of the land, by assign- 
ing her, according to the value of her share of the whole paternal 
inheritance, a fixed allowance of corn, oil, and wine, and so "con- 
tent her heart." Actual examples of such a resumption of the 
father's gift by a votary's brethren, with fixed allowance for life, 
may be seen in C. T. 

This clause was only permissive. If the brethren did not do 
this, the votary could assign her field and garden to a farmer, 
and her farmer would keep her. She had the usufruct of her 
father's gift as long as she lived. But she could not alienate it, 
nor answer with it, i. e., mortgage it for debt. "Her sonship is 
her brothers," i. e., they are her rightful heirs. She could not 
have legitimate heirs, nor adopt a child to the exclusion of her 
brethren. § 178. 

If the father gave her no portion at all, when he died, she 
was not excluded from inheritance, but took one son's share and 
enjoyed it as long as she lived ; but at her death it all reverted to 
her brethren ; § 180. In all the above cases it was her wish to 
become a votary. 

But a father might actually vow or devote his daughter to be 
a SAL-MAS, kadistu, or a NU-MAS; then, even if he 
had not given her a portion, after he died, the brethren must 
allot her one-third of a son's share, which she was to enjoy as 
long as she lived, and which then reverted to her brethren. § 181. 
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A votary of Marduk of Babylon had special privileges. If 
vowed by her father himself, and not having received a portion 
from him, she was entitled at his death to receive one-third of a 
son's share, but she paid no tax, and her land did not revert to 
the brethren. She could leave it, after her, as she pleased. § 182. 

It will be noted, in the above sections, that there is no men- 
tion of a votary having children. But whether she was chaste, 
or not, in her convent, she might have children, for we find the 
code stating that if a man wished to adopt the child of a votary, 
he could do so, and there was no legal representative to claim the 
child from him. In other words, the votary had no legal power 
over her child. § 187. 

Thesame was trueof the NER-SE-GA, or muzaz fikalli. 
Scheil considers that the favori, as he calls this class of person, 
also had no right to have children. The same signs are inter- 
preted, II R. 39, 48 gh, as manzaz pftni, on the meaning of 
which see the lexicons under nazftzu. There is no hint in any 
of the numerous references made in historical texts to these per- 
sonages that they were vicious in their habits, and it is only an 
unproved conclusion from the fact that they had no legal rights to 
children. All we know from the code is that they could not 
claim them from a father who would adopt them. We have only 
to imagine a bodyguard of soldiers living in barracks in the 
palace grounds and unmarried, or with no wives "on the estab- 
lishment," to meet the case exactly. 

Hence we may take it that a votary in her convent, or one of 
the bodyguard in his barracks, had no right to children. If they 
had children, they could not provide for them, and it was a work 
of charity to adopt such a child. If such a child, adopted and 
brought up in a good family, repudiated his parents (adoptive), 
it was a piece of gross ingratitude : and his tongue was to be cut 
out ; § 192. So, if he finds out his real parentage, and hates his 
adoptive parents, and goes back to his natural parent, he is to 
have his eyes torn out ; § 193. We are not so much called to 
note the disgrace of his birth, for illegitimate birth was not so 
shameful, but the base ingratitude of one, being legally an orphan, 
who was adopted into an honorable family, and then repudiated 
his adoptive parents. 

But one point is clear : the votary had no right to children if 
she remained in her convent. Can we, then, suppose that she 
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was habitually unchaste ? A very large number of the votaries 
did not remain in their convent. The code contemplates their 
marrying, and devotes §§ 144-7 to the cases that might spring 
out of this. If a man married a votary, and she gave him a maid 
to bear him children, in her place, he was to be satisfied with 
that provision, and could not also take to himself a concubine ; 
§ 144. If, however, the votary had not thus granted him children, 
he might bring a concubine into his house, but must not bring 
her into his wife's presence ; § 145. It is clear that it was 
expected that a votary, if married, would not bear children to 
her husband, herself. Was a vow of perpetual virginity upon 
her still, or had her previous life rendered her barren ? If the 
last case, why did the man marry her, if he wished for children ? 
It could hardly be for her property, which could not come to his 
children, in any case, as they would not be hers. 

The votary having married, and given her husband a maid to 
bear him children, that maid might give herself airs and mock her 
childless mistress. The maid could then be reduced to her old 
slave standing by her mistress, who might brand her (or fetter 
her V) and put her among the slave girls. But if the maid had 
borne children to her master she could not be sold, § 146 ; on the 
other hand, if she had not borne children, she could be sold; 
§ 147. Of course, the case of Abraham's wife Sarah and her 
maid Hagar will at once be recalled. Was Sarah a votary? 

We find numerous references to these votaries in the contract 
tablets. I have counted over 150 of them in M. A. P. and C. T. 
In a T., VIII, p. 37; Bu. 91-5-9, 2196, we find that Abi- 
maratum had a son, but there is some suspicion about her title. 
In C. T., II, p. 37; Bu. 91-5-9, 360, we find that Amat-Samas 
adopted galiatum. In C. T., IV, p. 39 ; Bu. 88-5-12, 617, we 
find that Amat-Samas, a votary, gave her daughter Tazab-ana- 
alisa in marriage to Nflr-ilisu. In M. A. P., 90, BSlisunu, a 
votary, gave her daughter Bastum in marriage to Rimum. In 
M. A. P., 94, gusutum, a votary of Marduk, and her husband 
Bunene-abi adopted as son Samas-abitu. They already had chil- 
dren to whom Samas-abitu was to be elder brother. These children 
were probably the children of a maid whom guiutum had given 
to her husband. In C. T., VIII, p. 2 ; Bu. 88-5-12, 10, Lama- 
zatum, a votary of Marduk, received a trousseau from her father 
Sin-eribam on her entry into the temple of Anunitum, and this 
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her mother and brothers now gave her on her entry into the 
house of Iluau-bftnl her husband. They also returned to the 
husband two-thirds of a mina of silver which he had presented 
to them as a terbatu, or dowry, with his wife. 

The guild or sisterhood of votaries seems to have been a cor- 
porate body. 

They had their scribe. In C. T., II, p. 43 ; Bu. 91-5-9, 2175A, 
1. 38, Amfil-Adadi, as a witness, is given the title tupsar SAL- 
MAS Samas MES. Note that he is not the scribe of one 
votary, nor of the particular document on which he is named, 
but "of the votaries of Samas." He occurs again in the same 
office, C. T., VIII, p. 32 ; Bu. 91-5-9, 2503, 1. 22. 

They had an overseer called the amSlu PA of the votaries 
of Samas. It is usual to read PA as aklu and to give it the 
meaning "scribe." But, as Mr. Thureau-Dangin has pointed 
out. Rev. Ass., Ill, p. 129, many places show that PA had the 
meaning of "superintendent," or "overseer," whether it be read 
aklu or not. At any rate, the officials bearing this title are not 
the same persons as appear as scribes. It seems not unlikely 
that, as DUP alone is written for DUP-SAR, so PA may be 
an abbreviation for PA-LU, usually read r6'tl, "shepherd." 
But the question is complicated by the fact that so many signs 
are written defectively in the cursive Babylonian. There should 
be no difficulty whatever in distinguishing KU and LU. 

In C. T., VI, p. 26 ; Bu. 91-5-9, 407, 1. 5, rev., Btlr-nunu, as 
witness, is styled PA-KU SAL-ME sa Samas, as also in 
C. T., VIII, p. 46 ; Bu. 91-5-9, 2499, 1. 25 ; but in C. T., VIII, 
p. 39; Bu. 91-5-9, 766, 1. 17, he is only PA SAL-TIS Samas. 
The signs PA-KU may be a defective writing for PA-LU, 
but on K. 1451, PA-KU is glossed as r6'u, akil t6mi (PA 
= aklu, KU = tSmu, as often), musabft (KU = asftbu). A 
"shepherd" of the votaries may really have had charge of their 
sheep, but also they themselves may have been the flock he had to 
tend. In C. T., VI, p. 33 ; Bu. 91-5-9, 565, 1. 29, Marduk-lama- 
zasu bears the title PA SAL-MES Samas MES; compare 
a T., VIII, p. 5 ; Bu. 88-5-12, 39, 1. 28. In C. T., VIII, p. 37; 
Bu. 91-5-9, 2196, 1. 22, Sin-bftnl is a PA SAL-MAS-MES. 
In C. T., VIII, p. 31 ; Bu. 91-5-9, 2183, Malkat-tallik is a PA 
§AL-MB Samas. In C. T., VIII, p. 41 ; Bu. 91-5-9, 2492, 
Malkat-risat is a PA SAL Samas. In C. T., II, p. 43; Bu. 
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91-5-9, 2175A, 1. 36, and C. T., VIII, p. 26 ; Bu. 91-5-9, 2444A, 
1. 24, Kapas-silli-Ea ; C. T., II, 43, 1. 39, Lusalim-Mli ; C. T., VIII, 
p. 39 ; Bu. 91-5-9, 766, 11. 16-18, are three witnesses, Btir-nunu, 
Nannartum, and another ; C. T., IV, p. 49 ; Bu. 88-5-12, 721, 
1. 20 ; C. T., VIII, p. 25 ; Bu. 91-5-9, 280, 1. 40 ; C. T., VIII ; 
Bu. 91-5-9, 2492, 1. 25, Ninsab-iddina ; bear the same title. 
In C. T., VIII, p. 42 ; Bu. 91-5-9, 764, 1. 16, Apil-Sin may be a 
PA Sal -MAS, but the title is defaced ; so C. T., VIII, p. 39 ; 
Bu. 91-5-9, 605, 1. 22, Sin-bft-nl ; compare C. T., VIII, p. 12 ; 
Bu. 91-5-9, 2460, 1. 23. 

A lady seems sometimes to have borne the title of PA; thus 
C. T., IV, p. 8 ; Bu. 88-5-12, 61, 1. 10, Iltani, with the title PA, 
follows " the priest of Marduk, Afeftni the priest, the lady priestess, 
the wife of Abanl the priest." Of the names given above several 
are certainly feminine ; so we may suppose that the college of 
votaries had a lady superior. 

The code contemplates that a father might of his own accord 
dedicate his daughter as a votary. The tablet, Bu. 91-5-9, 2183 ; 
C. T., VIII, p. 31, is very interesting in this connection. It 
reads thus : 

The tablet of Istar-ummi and Abatftni, children (marfi) of Innaba- 
tum. Innabatum the daughter of Bftr-Sin to §amas dedicated them 
(ftlilsinati). As long as Innabatum lives, Istar-ummi and Ahatftni 
shall support her, and after Innabatum their mother, among the sons 
(of Innabatum) their brethren not one has any claim on them. They 
swore by §amas, Malkat, Marduk, and Apil-Sin (the king). 

Then follow the names of eighteen witnesses, nearly all of whom 
are females, the first five probably being the brothers of the two 
girls dedicated. As the other witnesses are said each to be the 
daughter of a different man, it is likely that they are all votaries 
of Samas. That the two, Istar-ummi and Ahatflni, were girls is 
clear, not only from their names, but also from the feminine 
suffix sin a used of them. The verb here used for dedicating 
ulil is usual in these cases ; compare on same page (C. T., VIII, 
p. 31) the dedication of a son, Abum-bftnl, by his mother, 
Narubtum, on the same conditions that he shall support his 
mother as long as she lives and after her death none of his 
brothers shall have any claim upon him. Here also the first 
seven witnesses are males, probably the brethren of the votary. 
The oath was by Samas, Malkat, and Apil-Sin, the king, also by 
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Anunitum and the city of Sippara. The first lady witness, whose 
name is ruled off from the rest, is Malkat-latum, daughter of 
Sumu-la-ilu, doubtless the king of that name, and, as princess, 
the head of the college of votaries. The other witnesses, each 
daughter of a different man, were also votaries probably. 

In one or two cases the title arktl occurs. As seen above it 
may be one of the synonyms for a votary. Thus in C. T., II, 
p. 42 ; Bu. 91-5-9, 2174A, 1. 2, Kls-Samas, daughter of Sftla, is 
called an arktl of Samas. In the same text Ahatftni, daughter 
of Marum, is called a sftb of Samas, unless this is a copyist's 
error for SAL-ME. In C. T., VIII, p. 12; Bu. 88-5-12, 220, 
1. 5, Taribatum is called a SAL-TiS of Samas and apparently 
also arkti, though the sign is defaced. What exact shade of 
meaning we are to attach to the name is difficult to see, perhaps 
"novice." But the sign arku may only be a defective writing 
of NU-GIG, i.e., kadistu. In O. T., VI, p. 22; Bu. 91-5-9, 
364, 1. 13, labilatum is called a NIN-AN of Samas 



